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CAN DID REavptzs, 


Do aſſure thee, that what is here 


ſaid, is out of a ſincere Regard to 
the Cauſe of Truth and Virtue, and 


not with any malicious Intention to ſtain 


the Character of Mr. Pope, for with the 
ſame Spirit that I have expoſed the falſe 


Notions of the Poet, I could have eu- 


logized and commended the Man, had 
it lain in my Way. For, as I declare 
3 J am indeed, a Heathen, and 
no Party, and therefore not againſt 
Mr. Pope nor any of his Friends. And 
as I have ridiculed his Idol God, with- 
out diſplaying the Nature of the true one, 
I. promiſe thee, if Heaven permit, I will, 
in a very ſhort Time, demonſtrate to 


the 
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the Senſes of Men, which alone is pro- 


perly Demonſtration, upon philoſophical 
Principles, hitherto unknown to the 
World, the Exiſtence of the one God 
and Father of Jeſus Chriſt, and of 
Chriſt himſelf, together with that of the 


Heathen Gods. And if common Senſe 


be offended at this, or any Thing that 
I may hereafter ſay, let her reſent it, for 


I do not write to pleaſe her, but only to 


edify Men of good Senſe, and Lovers 
of Truth. I fay, let her reſent it, for 
this Day, by the Strength of the God 
of Truth, I defy the Armies of common 


Senſe, let her give me a Man, that we 


may fight together. 


I am thine in the Truth, 


ALMONIDES. 


#3 


COMMON SENSE 
COMMON DELUSION, &c. 


| TW OWE VER Men may differ in Points 
H of a ſpeculative Nature, yet they ought 
a all to unite in the common Cauſe of 
Virtue, and endeavour to diſcover Vice under 
whatever Colours it may conceal itſelf ; and find 
out the true Cauſe of its growing Power at any 
Time, in order to ſuppreſs it. And as at preſent 
it begins to be formidable in this Iſland, and Men 
are threatened with the dangerous Conſequences 
of a total Corruption of Manners, and no Re- 
medy has yet been found out, that is adequate to 


the Grievouſneſs of the Malady, the ſincere Ad- 


vice even of a Heathen ought not to be thought 
altogether contemptible. For though the Hea- 
thens be ignorant of the ſublime Myſteries of 
Chriſtianity, yet many of them have ſhewn them- 
ſelves great Maſters of Moral Philoſophy and 
Friends to Virtue. And as his mental Eye, by 
reaſon of the Difference of his Education, does 
not ſee through the ſame Medium as that of a 
Chriſtian, he may obſerve Vice in a different Point 
of View from what the other can, and conſe- 
quently diſcover ſome of her latent Springs of 
Action among Chriſtians, which a Chriſtian him- 


ſelf, becauſe of the Prejudices of his Education, 


- mult be utterly blind to. 
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As for Inſtance, it is the Opinion of many, 


that it is baſe or low-priced Liquors, ſuch as Gin, 


that at preſent is corrupting the Manners of the 


vulgar and labouring Part of Mankind in this 
Kingdom. Others lay moſt of the Blame on. 


common Women and Gaming. But it is my 


Opinion, and, I believe, I can prove it, that it 


is neither common Gin, nor common Whores, 
but the common Senſe of Chriſtian Societies which 
is the true and only Cauſe of all Vice and Im- 
morality among all Ranks of them. By common 
Senſe I mean the moſt generally received Notions 
of Things in any Community, and the common 
Way of judging and reaſoning concerning them; 


and not only theſe but alſo all private Opinions 


of Men which are not inconſiſtent with common 
Senſe. In ſhort, the common Senſe of Chriſtians 
may be ſaid to include every thing but the religi- 
ous Opinions of us Heathens, and the Doctrines 
of the Lawgivers, Prophets, Apoſtles, and 
Teachers of the Jews. In the former there is a 
Piety of its Kind, and good Senſe; and in the 


latter a Wiſdom ſublime and truly divine, and 


greatly becoming the Votaries of the holy Gods 
of the Hebrews, for whom many of our antient 
Heathens had a great Veneration, and therefore, 


forſaking their own Gods, became Worſhippers 


of them only ; finding upon Compariſon, that 
they were infinitely preferable to the Gods of the 


Nations. But this we cannot do now, becauſe 


at preſent their antient Votaries are not counte- 
nanced by them ; ſo that we cannot enter into 


their Service that way, and the common Senſe of 
Chriſtians 


131 


Chriſtians, which we abhor, permits us not to 
embark with them. 
It is not the common Gin, which they blame 


for the Corruption of their Morals, which we 
are afraid of; for we know it is not that which 


goes into the Body which defiles a Man, but 
that which is bred in his Head and cheriſhed in 
his Heart, even common Senſe, a thing infinitely 


more pernicious to human Societies than common 
Gin, or even common Women, and that becauſe 


ſhe is in great Repute among them, even as great 
as Diana among the antient Epheſians. And 
therefore, except ſhe can be brought into Diſre- 
pute,and madeas ſcandalous as a common Whore, 
a Reformation of Manners will always remain a 
thing impracticable, and abſolutely impoſſible; as 
ſhall be made appear in the following Reflections. 

And in order to compaſs this End, we ought 


to make Examples of ſome of the moſt notorious 
Dealers in common Senſe, that others may be aſham- 


ed, and deterred from the like Practices for the 
future. I ſhall pitch therefore at preſent on Mr. 
Pope, a celebrated Poet among the Chriſtians, 
which he never could have been, without being a 
great Maſter of common Senſe, that he might 
adapt himſelf to the Taſte of this deluded, or, as 
the Chriſtians call it, enlightened Age, wherein 
it is in greater Eſteem, if poſſible, than ever it 
was in former Ages. This Poet's Eſſay an Man, 
as he calls it, which I have now in my Eye, is fo 
full of common Senſe that my intended Brevity 


will not allow me to do Juſtice to every Paſiage 


in it. I ſhall confine my Obſervations, therefore, 
to ſome of his brighteſt Thoughts up and down, 
| A 
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as they occur to my Memory, concerning Deity, 
Virtue, Religion, and Happineſs ; together with. 
the Conſiſtency and Cloſeneſs of his way of rea- 
ſoning on thoſe Subects, wherein, I ſuppoſe, con- 
fiſt the greateſt Charms of common Senſe 

And to begin; a Man can hardly enter this 
rich Magazine of human Wiſdom without ſtrik- 
ing his Foot againſt the Threſhold, it is raiſed fo 
exceeding high. : | 

Awake, my Lelius, leave all meaner things 
To hw Ambition, and the Pride of Kings. 
Where I firſt obſerve, that low Ambition ſuppo- 
ſes high Ambition; but Vanity itſelf, without 
which there is no Ambition at all, can aſpire no 
higher than Crowns and Scepters. For where 
there is no Vanity the Soul is all Humility, Low- 
lineſs, and Meekneſs. Yet though there can be 
really no Ambition higher than that which aims 
at Empire, yet an ill-turned Head may imagine 
ſomething higher, as Mr. Pope muſt have done 
here; for as all Reaſoning, Judging, and Think- 
ing muſt conſiſt in comparing Things with Things, 
and thereby ſeeing their eſſential or imaginary 
Differences, he muſt have thought that the Kings 
and Princes of the Earth were but low-lited, 
black-guard Fellows in Compariſon of himſelf, 
whoſe Ambition aimed at no leſs than making 
him the Author of this grand Eſſay on Human 
Nature, as he believed it would certainly be, if he 
was the Doer of it. Now as there is manifeſtly 
no Wiſdom, Underſtanding, nor good Senſe in 
this way ot thinking, I muſt call it common 
Senſe. For true Wiſdom, good Underſtanding, 

or good Senſe, are Rarities, and not common 


things ; 


TS 


things; and by this we know common Senſe from 
theſe excellent Qualities: for there is no way of 
knowing Things but by their Oppoſites, ' Truth 
zs a rare thing, but Falſhood, Vanity, and Non- 
ſenſe. are common, Whatever therefore Truth 
cannot be predicated of, is common; and conſe- 
quently common Senſe includes all falſe or unjuſt 
Thoughts, all puffed and vain Thoughts, and all 
what is called Nonſenſe: for it is not proper to 
call any Thought or Propoſition Nonſenſe, be- 
cauſe Nonſenſe is no Senſe, or no Thought at all; 
but no Thought has no Exiſtence, whereas what 
is called Nonſenſe does exiſt, and therefore it is 
not no Senſe, but falſe, bad, or common Senſe. 
We ought not therefore, on meeting with falſe, 
puffed, vain and fooliſh Thoughts, to call out Fu- 
ſtian, Bombaſt, Nonſenſe, Madneſs, Folly, Lies, 
&c. but barely call them common Senſe, which 
is the only true and proper way of expreſſing one's 
ſelf on ſuch Occaſions. 

This being premiſed, let us next ſee what our 
Poet propoſes to do here, that we may the better 
judge whether he performs what he undertakes. 
And this we have at Line 5th, and downward : 
where his ample Views are no leſs than to 

Expatiate free over all this Scene of Man; 

A mighty Maze ! but not without a Plan ; 

Try what the open, what the Covert vi ell. 

The latent Tra Is, the giddy Heights explore 

Of all avho bli ndly creep, or fightleſs ſoar. 

Here one would think he was going to open the 
wide Landſkip of Nature, and ſhew us the Ways 
a Providence with Man „ and his deep-laid 

Scheme 
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Scheme of bringing Good out of whatever is evil ; 
or would fruſtrate his grand Deſign and Aim, 
which is to ſhew the Glory of his Wiſdom and 
Power, and effect the final Happineſs and Perfec- 
tion of his Creatures, by making their Folly ripen 
into Wiſdom, and their Sorrows end in Joy. 


But this would not have been a Work of common 


Senſe, and therefore out of Mr. Pope's reach. 
For he cannot underſtand how the Creator brings 
Good out of Evil, and therefore, he tells us, he 
keeps mixing and compounding them, as will 
appear below, inſtead of dividing and ſeparating, 
and precipitating the Dregs of Evil to the Bottom, 
that his Work may be purified and refined ; which 
is impoſſible to be true, and is therefore common 


Senſe. - IP 

« ſhort Mr. Pope is ſo far from attempting to 
explore the latent Tracis of Nature, as he pro- 
miſed, that on the contrary he diſcourages all In- 
quiry of that Nature, at his firſt ſetting out, by 
telling his Reader, that he is as dull as an Ox, and 
utterly uncapable of comprehending the Works of 
Nature, or at all of knowing for what End or Uſe 
he was made. Theſe are his Words: 
When the proud Steed ſhall know why Man reſtrains 


. His fiery Courſe, or drives bim ver the Plains ; 
When the dull Ox, why now he breaks the Clod, 


Now wears a Garland, an Egyptian Gd; 

Then ſhall Man's Pride and Dulneſs comprehend 
His Actions, Paſſions, Being, Uſe, and End; 
Why doing, ſuff ring, check'd, impell d, and why 
This Hour a Slave, the next a Deity. Ep. i. I. 61. 


This is manifeſtly teaching Man to deſpair of 


ever improving himſelf, or attaining to any more 
| | | Under- 
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Underſtanding than that of the Beaſts of -the 
Field, which the generality of Mankind are of 
themſelves too apt to believe; for they glory in 
their brutal Ignorance, becauſe they think it will 
ſcreen them from Juſtice; and hate Knowledge 
and Underſtanding, as their greateſt Enemies, 
becauſe thereby they think they would be ren- 
dered inexcuſable for living a vicious Life, which 
otherwiſe, as they imagine, they may do with 
Impunity. It is a grand and fundamental Prin- 
ciple with the Vulgar, that their Ignorance will 
palliate their Crimes, and render them Objects of 
Pity, in the Eye of Juſtice; and therefore he who 
endeavours to confirm them in ſuch a Belief, does 
more towards the Corruption of their Manners 
than all other Temptations put together can do. 
For as long as a Man adheres to Truth, though 
he ſtumble and fall many times, yet ſhe will 
raiſe him up again. But if he once let her go, 
and begin to imbibe the Doctrines of common 
Senſe, ſuch as theſe of our Poet, the moral Senſe 
will ſoon be extinguiſhed in him, and the Reco- 
very of his Virtue, without a Miracle, rendered 
impoſſible. 5 

But every thing this celebrated Author ſays, has 
not only a Tendency to debauch and corrupt the 
Manners of Mankind, but, throughout the whole 
Performance, Contradictions and Inconſiſtencies 
reign triumphant over all Underſtanding and good 
Senſe ; which ſhews what the common Senſe of 
Chriſtians muſt be, when ſuch a one as Mr. 
Pope can obtain a Character among them. 


. 


As 


V 
As for Inſtance, here, he bids a Man deſpa ir 
of being wiſer than a Brute. But afterwards, er- 
getting this (Ep. iii. I. 1.) he fays, 
Learn, Dulneſs, learn ! the Univerſal Cauſe 
Atts to one End, but acts by varigus Laws. 
Which is bidding us take a Leſſon, which the 
Brutes cannot take. But he is till the Man of 
common Senſe for all this. For though his Bright- 
neſs here commands our Dulneſs to learn, which 
is encouraging what he cried down before, yet he 
acts to one End, for he does not bid us learn any 
Good. For God's Law, Rule, or Manner of 
Action muſt be uniform, and one, in all Souls 
and in all Bodies, or there can be no Truth in 
him, any more than in Mr. Pope, If he acted, 
for Inſtance, by one Rule viſibly, and by ano- 
ther inviſibly, the viſible Face of Things would 
continually miſrepreſent his inviſible Works, and 
affirm them to be what they are not. His viſible 
Works ought to declare what he is always doing 
behind the Scene, and if they do not, they lie con- 
tinually, or, which is the ſame, ſpeak common 
Senſe like our Author, Ar. Pope therefore could 
not have ſaid that the 7 vine Rule of Action was 
manifold, becauſe he knew it to be ſo, but be. 
cauſe he thought it would ſound better and ſhew 
his own Wiſdom to be more extenſive in diſco- 
vering many, than one ſimple Law of Action 
only. The Works and the Wiſdom of the true 
God are manifold, we know ; but his Manner of 
working is ſimple and one, and! is the true Reaſon 
of their being admirable | 
But again, why muſt cur Dulneſs learn? Is it 
becauſe Ignorance 1 is an Imperfection? No, by no 
Means. 


ES ] 


Means. For he concludes from our being as 
ignorant as Brutes (p. 9.) that we are therefore 
perfect: which I take to be exquiſite common 


Sen 
> ſay not, Man's imper fect, Heav'n in Fault; 
Say rather, Man's as perfect as he ougbt. Ep. i. l. 6g. 
But why as perfect as he ought? Why, becauſe 
whatever is, is right. For, 

Reſpecting Man, whatever wrong we call, 

May, muſt be right, as relative to all. Ib. 1. 
That is to ſay, the Perfection of the whole rr al 
tion taken together conſiſts. in a due Mixture of 
Good and Evil, that is, of Good, phyſical or 
natural, and moral, which is Virtue ; and of Evil, 
phyſical, and moral, which is Vice. From 
whence it plainly follows, that if all Men were 
virtuous, or only leſs vicious than they are, this 
World of ours at leaſt, would go to Ruin: which 
is a Concluſion that Mr. Pope himſelf will own, 
as will preſently appear. 

And if * s be ſo, the Magiſtrate, in endea- 

vouring to ſt . Vice, knows not what he is 
doing 1 e whatever is being right, at any 
— if by his Severity, he ſhould prevail ſo far, 
as to leſſen the Quantity of Vice in this Mixture, 
he would deface the Works of God, if not de- 
ſtroy the Whole. If this be not encouraging, 
nay juſtifving Vice, I know not what can be 
called ſo: and yet this is undeniably common 
Senſe. It is therefore the common Senſe of Chri- 
ſti ins which is the great Corrupter of their Man- 
ners, becauſe they have, by the Indulgence of 
their Magiſtrates, cultivated and improved it more 
than ever we Heathens durſt do. None of our 
B Magiſtrates 
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Magiſtrates would ſuffer ſuch a Book as this to 
come abroad in the World, nor let the Author 
of it go unpuniſhed. | | 
But this, bad as it is, is not the worſt Leſſon 


he gives us, for wrong Notions of the Gods will 


corrupt the Manners of Men more than all other 
Errors put together; for he who has not in him 
a reaſonable Fear of the Gods, wants the main 


Spring of Virtue, and ſole Beginning of true 


Wiſdom. He who would find out the true God 
and Father of all, or, as we call him, the Ho- 
minum Pater atque Deorum, ought to find out 
ſome Effect in Nature which can be proved not 


producible by inferior Gods, or ſecondary Cauſes, 


or he can never diſtinguiſh him from the Vice- 
gerent Gods, true or talſe, nor even from a 
mere Chimera, which has no Exiſtence but in a 
deluded Imagination, But this our Poet does not 
ſo much as aim at, though he promiſed to trace 
him in his Works, (Ep. i. 1.21.) but tells us in the 
Groſs, and a groſs Thought it is, as ever entered 
into the Head of the moſt ſtupid Mortal, that 
All are but Parts of one ſtupendous Whole, 
Wheoſe Body Nature is, and God the Soul; 
That chang'd through all, and yet in all the ſame, 
Great in the Earth, as in th etherial Frame; 
Warms in the Sun, refreſhes in the Breeze, 
Glews in the Stars, and bloſſoms in the Trees; 
Lives through all Life, extends thro' all Extent, 
Spreads undivided, and operates unſpent. 
Breathes in our Souls, informs our moral Part 
As full, as perfect in a Hair as Heart. Ep. i. 1.2 59. 


From this Deſcription of his one God, it is plain 


he is dreaming of an Anima Mundi, or, which 
is 


[17] 

is the ſame, he is deſcribing a prodigious great 
Animal, of which every thing that exiſts is a 
Part. But if this be true, then the Univerſe, or 
this whole Syſtem of Matter, muſt either have 
been co- eternal with its Soul, or this Soul and Body 
muſt have grown up together from a Secd, or 
the Soul muſt have been originally, and conſe- 
quently naturally, without a Body. 

If the firſt of theſe Suppoſitions be true, then 
his God is a neceſſary Agent, or a Cauſe acting 
by Neceſſity, and not by free Choice, and there- 
fore can be no more a God than the Sun, or the: 
Moon, or this Earth may be. For if the Sun, 
for Inſtance, had been eternal, the Light would 
have been co-eternal with him, not by Choice 
any more than now, but by Neceſſity. So that 
| ſuch a God would be the Author of this Uni- 
verſe in no other Senſe, nor in a perfecter Way, 
than the Sun 1s Author of Light or Heat. Or, if 
the ſecond be true, vi z. that this great Soul and 
Body grew up together from a Seed, then he is 
no more a God than an Elephant may be, becauſe 
ſomething muſt have been before him to ſow the 
Seed of him. Or, laſtly, if this Soul was ori- 
ginally and naturally without a Body, it muſt 
have built its Body afterwards, and then entered 
into it; but then it could have been in no pro- 
perer Senſe the Soul of ſuch a Body, than a Man 
may be ſaid to be the Soul of a Houſe. And if 
ſo, he cannot animate the Univerſe any more 
than a Man can animate his Lodging-Room. 

Or again, if, according to Mr. Pope, God be 
to the Univerſe what the Soul of Man or any 


other Animal is to its Body, he muſt act blindly. 
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or without any Choice at all, or, which is the 


ſame, without knowing what he is doing, for ſo 


the Soul acts as Animator of the Body. The 4 


Blood and Juices do not wait for its arbitra 
Command to circulate, and nouriſh the Body, and 
yet without it they would all ſtagnate in a Mo- 
ment. Whether the Soul of Man be aſleep or 
awake, wiſe or fooliſh, conſcious or not conſcious, 
the animal Functions are ſtill performed, while 
the Body is in Health. And when it is not fo, 
or when any Member ſuffers by Gout, Gravel, 
or any ſuch Malady, the Soul cannot help it : 
nor conſequently can this Soul of the World help 
us, who, according to Mr, Pope, are but Parts 
or Members of its natural Body: that is, by his 
Wiſdom, Power, or Skill he cannot help us, any 
more than he can make himſelf: becauſe what 
is done in us, by him, is not done by Choice, 
but by Neceſſity, which excludes all the Effects 
of Wiſdom, Skill, or Contrivance. 

Now that which cannot help us when it will, 
cannot hurt us when it will, and is therefore 
neither an Object of Love, Veneration, nor Fear, 
and conſequently is no God at all, but a mere 
Chimera; and yet this is what Mr, Pope would 


palm upon the World for the one great Father 
of Gods and Men. | 

But this is not all: for he not only makes his 
Idol to fill the Place of the one Father, but alſo 
of all the other Gods, whether true or falſe. For 
if it be his own Spirit which breathes in every 
Soul, or if he be the Soul of every Soul, he muſt 
be the Spirit of every Spirit, for, as this Poet 
lays, all are Parts of him, and he lives — 


but then, as we have many Gods, we have our 
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all Life, and therefore every Spirit and Soul awft 
be only partial Conceptions of his own Spirit and 
Soul, and conſequently he muſt not only live and 
breathe, but alſo think in every Soul. In the 
Proud he muft be proud, in the Vain he muſt 


think vainly, in the covetous Soul he maſt covet, 


in the Whore he muſt luſt, in the Rogue he muſt 


lie, and in the Murderet he muſt be cruel, a- 
licious, and bloody- minded. Ve 


It is true that ſome of our own Gods ere laft- 
ful and cruel, and demand human Saomhices ; 


Choice, and may change them, if we do mot 
love them ; but the Men of common Senſe, as they 
know none but one God, have no Choice at all: 
and where there is no Choice, there can be no 
Virtue. And if this be their God, whom their 
Poet here deſcribes, he will certainly be the 
Ruin of all Societies of them at laſt, a full and 
ſettled Belief of his Exiſtence being inconſiſtent 
with the leaft Grain of true Virtue or Morality 
among Men. Becauſe, as this Poet ſays, what- 
ever is, mult be right if there be but one God 
only, for then with him there is 
——No high, no low, no great, no ſmall; 
He fills, he bounds, c:nne&#s, and equals = 

Ep. i. I. 271, 
That is, he leaves no Room POP. xs 5 
whether celeſtial, terreſtrial, or infernal Gods, 
He is alone both Good and Bad, Black and White, 
Light and Darkneſs, Love and Hatred, God and 
Devil, For this Reaſon he is the Support of all 


Vice and Immoerality ; for as this one individual 
God is in all, and actuates all, the Spirit of the 


Murderer, 
| d 
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Murderer, the Traitor, or the Adulterer, is as 
much a Portion of his Spirit, as that of the Saint, 
the Hero, and the Saviour of a Country, or a 
World. | 
In ſhort, if this animal God has any natural 
Inclinations or Deſires at all, he muſt have all the 
Inclinations and Appetites of all Souls whatever, 
becauſe he is the whole, or univerſal Soul; for 
every eſſential Property of the Parts muſt be a 
Property of the Whole, excepting Immenſity, 
Infinity, or any ſuch Properties as may belong 
to him barely as a Whole; and conſequently the 
Gratification of all theſe Appetites by Turns 
muſt be the Pleaſure of this Deity, and the Sum 
of his Happineſs. And if ſo, then every Soul, in 
gratifying its own Appetites, is at the ſame Time 
doing the Will of this God. And hence it clearly 
follows that all Abſtinence, al! Mortification of 
ſenſual Appetites, and whatever is properly called 
Virtue, muſt be an Abomination to ſuch a God, 
becauſe it manifeſtly tends to the Diminution of 
his Happineſs. 

At this Rate the Happineſs of Man, and the 
Happineſs of God would be inconſiſtent. For 
the Reaſon why Man ought to curb his ſenſual 
Appetites is, becauſe the Happineſs: arifing from 
the Gratification of them is not durable as his 
Being, and therefore he ought to learn to be 
without them, ſeeing he muſt part with the 
Objects of them. Whereas was Man in the 
Fleſh immortal, or had always the ſame Body, 
as Mr. Pope's God is ſuppoſed to have, then his 
Happineſs would coincide with the Happineſs of 
ſuch a God, and would conſiſt in the Gratification 


of 


6 
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of every Luſt and Appetite. And conſequently 
what now is Virtue would then be Vice; and 
what now prepares Man for future Happineſs, 
would be efteemed deſtructive of the human 
Nature : becauſe then all future Happineſs would 
be only a Continuation of the preſent. 

Again: if the Univerſe, Soul and Body taken 
together, be God, there can be no Spirits nor no 
inviſible Beings, nor no inviſible World, above 
or below, no Heaven, no Hell, nor any Recep- 
tacle for departed Souls; for ſuch a God, being an 
Animal, cannot father Spirits but Animals only, 
and we know every Thing, that is not eternal, 
muſt be fathered. And this is a Doctrine ſo agree- 
able to the common Senſe of at leaſt Briti/h 
Chriſtians, that, if they would be conſiſtent with 
themſelves, they ought to acknowledge Mr. Pope's. 
God and every Thing that has been ſaid here con- 
cerning him, for upon any other Terms they can- 
not be allowed to hold it: and then Vice may 
reign triumphant for ever among them, For no 
Man then can have any Reaſon to blame himſelf 
for any thing he does, except for doing it open- 
ly, or heedleſsly ſuffering himſelf to be detected. 

But Mr. Pope himſelf ſeems to be conſcious 


that his Notion of a God would not ſtand a ſtrict 


Examination: or what does he mean by theſe 
Words ? 


Know then thyſelf, preſume not God to ſean ; 
The only Science of Mankind is Man. Ep. ii. I. 1. 
Here he forbids us to do what juſt before he was 
doing himſelf, and teaching us to do. He was 
before deſcribing God as a great huge Animal, 
of which Man was a Part, and if fo, how _ 

an 


| [ 16 ] 
Man ſtudy himſelf without prying into the Na- 
ture of God? If a Man ought not to pry into the 
Divine Nature, then it muft be his Duty to em- 
brace any God that is preached to him, without 
aſking any Queſtions, and indeed he needs not, 
if there be but one. But we Heathens know 
better things, and therefore are not tobe ſo impoſed 
on. If a Man has no Buſineſs to enquire into- | 
the Nature of Deity, why did Mr. Pope meddle \ 
with it? Or if he has, why does Mr. Pope for- 
bid him, but becauſe he would have his great 
Animal to paſs for a God without Examination ? 
But perhaps he had no other End in this than 
in being inconſiſtent, which ſeems to be his Rule 
of Writing, for he never deviates from it. Firſt 
he ſays, it is the Duty of Man to ſearch out God 
in his Works, (Ep. i. l. 22.) and then he calls 
that here Preſumption. At one time all is Order 
and Harmony (Ep. i. 1. 280.) and, at another 
Time, all is Confuſion and Error (Ep. ii. I. 10.) 
Man is ſole Jadge of Truth, and yet is made to 
wander in an endleſs Maze of Error, which is 
making him no Judge of it at all. 
The whole Creation is a Scale of Beings, as 
Worlds upon Worlds, Angels, Men, Beaſts, Birds, 
| Fiſhes and Inſects, all linked together in ſuch a 
tickliſh Manner (Ep. ii. l. 235.) that if any of 
the ſmalleſt Things ſhould happen to be juſtled 
out of its Place, the Heavens would fall about 
our Ears, the Spheres would fly off in Tangents, 
and all this ſtately Fabric of Nature would be 
hurled into Perdition, as Mr. Pope and common 
Senſe will aſſure us. And yet, forgetting this, in 
another Place, he tells us, (Ep. iii. 1.150 and 1 
. that 
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that this Order and Subordination of Beings was 

broke long ago, and the World turned upſide 

down ; and that not only Angels and Men broke 

their Chain, but his imaginary Animal God was 

dethroned : for he ſ:ys he reigned only in the 
State of Nature, as he calls it, before Tyrants 
and other Gods, who inverted the World, and | 
counter-worked its Cauſe, begin to rule. And ; 
yet the celeſtial Spheres ſtill keep their Places,” 8 
we know; and not only ſo, but whatever is, is 
ſill right with Man; (Ep. i. l. 285.) which not- , 
withſtanding cannot be true, though we will 
allow it to be common Senſe, except all had been 
wrong when this one God reigned. : 
But would not one wonder how Tyrants, who 
are, according to Mr. Pope, but Parts of his God, 
ſhould counter - work him, and ſpoil his grand 
Scheme? We do not fee that any of the Mem- 
bers of our Bodies can do ſo. And one would 
? think that the Members of God's Body ſhould be 
8 better governed than thoſe of our Bodies. But it 
is ſtill more wonderful that our Heathen Gods, 
whom he takes to be nothing at all, ſhould have 
riſen up againſt the one God, and corrupted the 
Golden Age that Mr. Pope dreams of. But then 
in Anſwer to this he will tell us, that it was Super- 
ſtition only that was the Cauſe of all this Diſturb- 
ance. (Ep. ii. I. 246.) But Superſtition among 
Chriſtians is. a falſe or vain way of worſhipping 
the true God, and therefore there never could 
have been any ſuch Superſtition among us, for we 
never were Worſhippers of the Gods of Iſrael, 
whom alone I believe to be true ſince the time 
I have been acquainted with their Oracles and 
=— Laws, 
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Laws. And it is not proper to call our own Wor- 
ſhip Superſtition, becauſe it is true in its Kind, 
though the Objects may be called falſe, or unde- 
ſerving of Divine Honours. Men of common 
Senſe indeed ſeem to think otherwiſe, as is natu- 
ral to them, for they make one of the moſt emi- 
nent Doctors of Jewiſh Chriſtianity call the 
Athenians ſuperſtitious; but he was a Man of 
better Senſe than to do ſo, for he only ſays that they 
were dg 0o4daport5ige apparently very religious, 
becauſe of the many Images he ſaw in their City 
dedicated to the Gods. 

But, as he ſuppoſes that in his Golden Age all 
Men worſhipped one God, let us take Superſti- 
tion in the Chriſtian Senſe of that Word, and 
then his Argument is, that a falſe or vain Way of 
worſhipping the one true God produced falſe or 
imaginary. Gods, which is exceedingly unnatu- 
ral; for a falſeor vain Way of worſhipping the one 
God could not poſſibly have had any other Ef- 
fe& upon the Minds of the People than giving 
them falſe Notions of him, or aſcribing to him 
Properties un worthy of him. | | 

One would think this was all the Argument 


he could raiſe upon the Word Superſtition, but 


we are miſtaken of this Author, for he means 
by Superſtition the Fear of the Gods, which is 
not Superſtition, but Religion, as has been ob- 
ſerved. | 5 

Fear made her Devils, and weak Hope her Gods; 


And Hell was built on Spite, and Heaven on Pride. 
| Pp. iii. I. 256. and 262. 


Here 
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Here it ought to be obſerved that when he ſays 
Fear made her Devils, he muſt mean, if he has 
any Meaning at all, that the Fear of the Devils 
made Devils, which is excellent common Senſe. 
Now the Devils, Aziuez or Demons, are in our 


Senſe of the Word, and in that of the Prophets 


and Apoſtles of the Jews, Gods; hence Plato 
calls the ſupreme God, wiyi5w Aziuon, the great- 
eſt Demon, and AcTi92, 11% is called Religion Or 
the Fear of the Gods. But how could Religion 
or Fear of Gods or Devils make Gods? For does 
not Religion or Fear of the Gods ſuppoſe Gods 
previous to ſuch Fear ? But the Men of common 
Senſe will reply here and ſay, that this Fear is 
not natural to Men, but raiſed in them by the 
Prejudices of Education, and thereby they were 
made to imagine there were ſuch inviſible Beings 
as Gods and Devils. But I grant it was not na- 
tural for Men to have had ſuch a Fear in them 
without the Prejudices of Education. And what 
is the true Conſequence of this? Why, that there 
certainly muſt be ſuch Beings, and that Men muſt 
have got the Notion of them by a traditional Re- 
velation from the firſt Fathers cf the Nations, and 
theſe from Noah. For as it was. not natural for 
Man to have thought of theſe Things without 
being taught, it is manifeſt that ſome of the firſt 
Fathers muſt have had a Revclation concerning 
theſe inviſible Beings. And hence it is plain 
that Religion, true or falſe, proves a Revelation 
from God, ſome time or other. And therefore 
with us Hrathens, to ſay that Hope or Fear made 
Gods or Devils, or at all to deny the Exiſtence 
of the inferior Gods, would be deemed Atheiſm. 
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And there is good Reaſon for it, for if there be 
not evil Gods there can be no good Gods, be- 
cauſe the Good, on ſuch a Suppoſition, would 
neceſſarily be both Good and Evil like Mr. Pope's 


God; but ſuch contrary Qualities could not ſub- 
ſiſt in one Being, but would mutually deſtroy one 


another ; and then ſuch a Being, if it ever had 
exiſted, would be annihilated, by the Loſs of its 
Properties; for it is ſeli-evident that that which 
has no Properties, is nothing at all, 

Thus it is plain that though Mr. Pope talks 
about a God, yet no Atheiſt would have dared 


to given broader Hints than he has done, that 


there is none at all. And the ſame is to be ſaid 
of his Notions of Virtue, as I ſhall next make 
appear from ſeveral ſhining Inſtances of his Know- 
leige and Penetration on that Subject. And the 
firſt, I here take Notice of, is 
Nor Virtue, Male or Female, can we name, 
But what grows on Pride, or grows on Shame. 

$I EO Ep. ii. I. 179. 
This is firſt contradicting himſelf, as is uſual ; for 
he ſays that in thoſe happy Days when his one 
God reigned, there was no Pride, and conſequent- 
ly no Vutue. (Ep. iii. I. 153.) And ſecondly it 
is contradicting the infallible Oracles of the ho- 
ly Gods of Jrael, where we are told, that when 
Man was in a State of Purity and Innocence, 
there was no Shame. (Gen. ii. 25.) And thirdly it 
is contradicting good Senſe, which aſſures us that 
true Virtue muſt be founded on Humility, and a 
total Diſintereſtedneſs or Self-denial, in a Man's 
worldly Capacity. For Pride or Vanity is ſo far 


from being the Foundation of Virtue, * 


* þ 
} 
"YN 
"hs 
* 

+ 

LA 

OW 


[ 21 ] 
ſo called, that it makes a Man abominable in the 
Eyes of the holy Gods, and likewiſe to his Fel- 
low Creature, ſo far as he is ſenſible of it. 

But our Poet does not ſeem to approve of a 
Virtue founded on Pride himſelf, and therefore 
he has invented another Sort of Virtue. more 
agreeable to the Nature of his one God. For as 
his God is a Mixture of all the Gods put together, 
ſo the Virtue that he recommends to us is a Mix- 
ture of all the Paſſions mild, and fierce; as Love, 
Complacence, fiery Anger, and Indignation, 
humble Hope, lofty Pride and Ambition, Luſt, 
Hatred and Malice, and all Uncharitableneſs, 
contuſed together, and made up, as it were, into 
in Electuary, according to the Art of the Apo- 
anf His Recipe is thus: 

Paſſions, like Elements, though born to fight, 

Yet mix'd and ſoſten d in bis Work unite: 

Theſe, tis enough to temper and employ. 

But what compoſes Man, can Man "> ? 

Suffice that Reaſon keep to Nature's Road, 

Subject, compound them, follow her and Ged. 

Love, Hope, and oy, fair Pleeſure's ſmiling Train, 

Hate, Fear, and Grief, the Family of Pain, 

Theſe mix d with Art, and to due Bale confin d, 
Make and maintain the Balance of the. Mind. 

Ep. ii. I. 101. 

The Beauties of common Senſe here are fo ſpark- 
ing, that they muſt attract every Eye; ſuch as, 
keep to Nature's Road, that is, uſe no Art, but 
deal in Simples, and at the ſame time, compound, 
and make Mixtures according to Art. And again, 
follow Nature and God. But, dropping the Beau- 
ties, let us ſee how we are to practiſe this Virtue. 


Now, 
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Now, I think, it is plain, that a Man, in order 
to follow the Poet's Rule, muſt have a Power of 
calling together all his Paſſions, at once. That 
is, his Heart muſt be filled with Love and Hatred 
to, ang Complacence, Anger and Vexation, &c. 
at one and the fame Object, and at the ſame 


Time; and having thus catched all his Paſſions 


together, he muſt fail upon them and bruiſe 


them ſmall in the Mortar of his Heart, and 
there make a ſoft Electuary, or an Emulſion of 


them, to be taken at proper Times. But this is 
a Virtue ſtrangely unnatural, and the real Ex- 


iſtence of it 1s as 2 as the Exiſtence of 


his one God; which it ought to be, that this 
great Teacher of common Senſe may be conſiſtent 
with himſelf. 

But we need not take much Pains to ſhew this 
artificial Virtue impracticable, for he tells us him- 
ſelf that there is a Maſter Paſſion (Ep. ii. I. 121.) 
in the Breaſt, which like Aaron's Serpent, ſwal- 


lows up all the reſt, whether ſimple or com- 


pound, and conſequently deſtroys all Virtue. 
And this Paſſion is fo ſtrong that it cannot by 
any Means be ſubdued, Reaſon itſelf being but a 
Slave to it. 

Nature its Mother, Habit is its Nurſe, 

Wit, Spirit, Faculties, but make it worſe ; 

Reaſon itſelf but gives it Edge and Pow'r, 

As Heaven's bleſt Beam turns Vinegar more ſcur. 

| Ibid. I. 135, 

This is telling us that Virtue is impoſſible, with 
mere Fleſh and Blood, which indeed is true, and 
therefore not common Senſe. But he is to be ex- 
cuſed, becauſe he had no Intention of 8 

| om 
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from its Rule, as appears from what he ſays a 
little before, for this mighty Serpent, or Maſter 
Paſſion, is God himſelf in the Soul; which is 
quite conſiſtent with the above Deſcription of his 
one God, who is the common Soul of all things, 
His Words are theſe : 
Nor Gad alone in the ſtill Calm wwe find, 

He mounts the Storm, and walks upon the Wind. 
| Ibid. I. 99. 
Which is plainly telling us, that it is not the ſe- 
rene and tranquil Soul only that God dwells in, but 
that he alſo rides. in the Whirlwinds of the Paſ- 
ſions, and ſeconds their Fury. This is a ſhocking 
Inſtance of Chriſtian common Senſe : how it ſlurs 
the Name of the one Father of all, to ſuppoſe 
that his Spirit of Holineſs ſhould mix with the 
impure Paſſions of Men, and drive them on to 
the fulfilling of their Luſts! and yet it muſt be 
ſo, except there be infernal Furies, to do this 
naſty. Piece of Work for him, as Reaſon and 
Tradition teaches us Heathens to believe. No- 
thing can be done without the Gods above or 
below, for if any the moſt indifferent Action 

could be done without them, it is manifeſt eve 
thing might. Was there the leaſt Power lodged 
in the Will of Man, an infinite Power might be 
in it, for there is no ſuch Thing as preſcribing 
any Limits or Boundaries to Will. A ſtronger 
or weaker Will is a ſelf-evident Abſurd ty. It is 
certainly as eaſy to move the everlaſting Hills by 
mere Will, as it would be to move a Foot-ball. 
If Power then was planted any where but in the 
Will of the Gods, Men and Elements would be 
the real Gods, and thoſe whom we call Gods 
would 
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| would be mere Cyphers, poſſeſſing the empty 
| Title only. But I would not be underſtood here 
| as if I meant that Power was inherent in the 
Will of the inferior Gods, any more than in 
4 Men, but only that they are Inſtruments in the 
| | Hands of the ſupreme God, and that Men are 
i Inſtruments in the Hands of the Gods, as Horſes 
= are in the Hands of the Riders. And therefore 
| as a Horſe would not run upon Deſtruction, in 
4 | the bloody Front of the Battle, if a Man did not 
ride him, ſo neither would a Man fall into a 
bloody Paſſion, and diſtribute Death and Wounds 
to thoſe about him, if the infernal Furies did 
not ride him in the fame Manner. This muſt 
; be true, or all Beings would naturally be inde-- 
1 pendent of the one Supreme, and no one of them 
| = could have a Right to command another, and 
the whole Creation might be as free as the Bri- 
tons, and make Virtue and Vice to be what they 
pleaſed, at any Time, as our ingenious Poet does 
here: for we are going to ſee him vary his 
Scheme again. Thus: 
This Light and Darkneſs in our Chan join d, 
What ſhall divide? The God within the Mind. : 
Tho! each by Turns the other's Bounds invade, 
As, in ſome well wrought Picture, Lightand Shade, 1 
And oft ſo mix, the Dif rence is too nice, 
Where ends the Virtue or begins the Vice : 
Fools ! that from hence into the Notion fall, 
That Vice or Virtue there is none at all, 
Tf White and Black blend, ſoften, and unite 
A 2 Ways, is there no Black and White ? 
Ep. ii. I. 180. 


Here 
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Here it is firſt to be obſerved, that by Light he 
either means the mild Paſſions only, ſuch as Love; 
Sympathy, Complacence, &c. or any of the 
Paſſions when they turn upon Things commend- 


able; and by Darkneſs the contrary to theſe. 


Now he ſeems to ſay, it is God within the Mind 
which divides or ſeparates theſe Paſſions one from 
another, that there may be conſtant Viciſſitudes, 
as it were, of Light and Darkneſs, or Night and 
Day, in the Soul. And though one would think 
that he meant the Light was Virtue, and the 
Darkneſs Vice, becauſe he ſays, that it is hard to 
diſtinguiſh where the Virtuz ends, or the Vice 
begins; yet he does not. For it is plain, from 
what follows, that he thinks it is Bod in the 
Soul who mixes the Darkneſs and the Light, and 
thereby makes the Soul black and white. And 
it is this Mixture of the Paſſions which he calls 
Virtue, as has been obſerved above. Only here 
the Mixture is made by God in the Soul, whereas, 
in his former Preſcription, Man was to do it him» 
ſelf. Now the grand Objection to this Sort of 
Virtue is, that it can exiſt no where, but in 
Imagination, becauſe theſe contrary Qualities 
would mutually deſtroy one another, and the 
Subject, they are ſuppoſed to inhere in, being 
diveſted of its eſſential Properties, would be an- 
nihilated. But he is aware of this, and thinks 
he can anſwer it. OO 
Fools / (ſays he) who from hence into the Notion fall, 
| That Vice or Virtue, there is none at all. 
This is his Way of expreſſing the Obje tion I 
have here advanced, and here follows his An- 
ſwer. | | 
| D If 
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Tf White and Black blend, ſoften, and unit 
A Thouſand Ways, is there no Black and White? 
But this is only common Senſe. For though ſome 
of the Parts of a Body may be black and others 
white, yet the Whole, conſidered as Unity or 


| ſimply One, cannot be black and white, any more 


than it can be hot and cold, that is, at one and 
the ſame Time, If this be not plain enough 
let the Parts of a Body be conſidered as Unities, 
Indivifibles, or ſo many Individuals, then it is 
plain that one of theſe Parts may be black at the 
ſame 'Time that another Part is white, but it can- 
not be black at the ſame Time that it is white 
itſelf, ' And fo we are to reaſon of any Whole, 
or individual Being; as Virtue, which is an ideal 
Being, if White be an eſſential Property of it, 
Black cannot alſo be ſo. For it is impoſlible to 
make Virtue, if eſſentially white, to be eſſentially 
black; all that is poſſible is to annihilate the white 
Virtue, or the white Eſſence, or Being, and to 
create a black Being in its ſtead, which is not the 
Thing propoſed to be done. And therefore 
though there be fuch Things as Black and White, 
and likewiſe Light and Darkneſs, yet no ſimple, 
individual Eſſence, Being, Atom, or whatever 
we conſider as one, or uncompounded, can have 
two ſuch contrary Qualities as Black and White, 
any more than Light can be both Darkneſs and 
Light, or One be ſimply and indiviſibly One, and 
yet Two. Whatever is eſſentially any Thing, as 
good, bad, black or white, cannot poſſibly be 
eſſentially the contrary, and therefore there can 
be no God that is eſſentially good and bad, true 
and falſe, nor conſequently any Virtue, that is 


eſſentially 


. *P 


vo 


˙i„ä‚i, Nm  - " 


[ 27] 

eſſentially good and bad, black and white, or 
eſſentially ſpotted. - „ 
ut our Poet goes on with his party- coloured 
vine, "IM 

*Tes but by Parts we follow Good or Ill, 

For, Vice or Virtue Self directs it fill, Ib. l. 221. 

Certainly this Poet has attended to nothing but 
the Sound of his Words, when he was writing. 
If one Selfiſhneſs be the Spring of all human 
Actions, they muſt either be all good, or all bad, 
for the Quality of Actions depends intirely upon 
the internal Diſpoſition of the Agent, and are 
good and bad, as his Heart is, both with regard 
to himſelf, and as he ſtands related to the Gods ; 
though as he ſtands related to his Fellow-Crea- 
tures, his bad Actions may be all good. O how 


ſtrange are the Ways of Chriſtian common Senſe to 


a thinking Heathen! who would have thought 
that Mr, Pope would have attempted to prove 
Virtue to be potted or party-coloured, from one's 
Self being the Spring of Action, ſeeing it ma- 
nifeſtly proves the direct contrary. Surely if 
the Tree be good, the Fruit muſt be good, and 
if it be bad, the Fruit muſt be ſo too. There 
is no ſuch Thing as mixing Good with Evil, in 
any Diſpoſition, or Temper of Soul. If Selfifh- 
neſs be good, it muſt be unblameably fo, and fo 
on the contrary, becauſe one and the ſame Self 
cannot be naturally both; the Suppoſition implies 
a Contradiction, and ſhews the Thing impoffible. 
It is true indeed that a Man cannot lay aſide him- 
ſelf, in whatever he does, whether Good or Evil. 
But if Virtue and Vice be Oppoſites to each other, 
. | INES | CONC 
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one and the ſame Self cannot be the Spring of 
Action, in both Caſes. nt N 
Io underſtand this, it ought to be conſidered, 
that as the Body of Man is as nothing without 
the Soul, ſo the Soul is nothing without the Spi- 
rit, and the Spirit is nothing without the Gods. 
And as there are good and bad Gods, which muſt 
be true, except there could be ſuch a Being as 
Mr. Pope's black and white God, there muſt be 
Spirits good and bad. And as the Soul can do 
nothing without one of theſe Spirits, it is mani- 
feſt that a Man at one time may differ as much 
from himſelf, at another time, as the two Spirits, 
viz, the good and the bad, differ; and that is ma- 
nifeſtly all the Difference of two Individuals. 
When the Spirit therefore of the holy Gods ac- 


tuates the Soul of a Man, he can do nothing, 


but what is virtuous and agreeable to their Mind: 


and on the contrary, if the Soul of Man be actu- 


ated by the Spirit of the evil Gods, he can do 
nothing but according to the Mind of thoſe Gods. 
For the Spirits of the Gods always obey their 
Will, as naturally and as neceſſarily as the Mem- 
bers of the Body, or rather the Animal Spirits, 
obey the Will of Man, we may be very ſure, 
becauſe otherwiſe they would be no Gods, 
(vid. p. 23.) Now every Thing is itſelf, and not 
another. The Man then who is actuated by the 
evil Spirit, and therefore does nothing but what 
is evil, is one Self; and the ſame Man, if at ano- 
ther time he receive the gocd Spirit, which will 


make him do every Thing that is good, is ano- 


ther Self. And thus it is plain, that though Se 
be the Spring of all human Actions, as Mr. 
L = Pope 


( 29') 
Pope ſays, yet it is not one and the ſame Self 
that is both virtuous and vicious, any more than 
it is the ſame Tree which brings forth good and 
evil Fruit. And as theſe two Spirits cannat both 
together work the human Soul, any more than 
Light and Darkneſs can dwell together, it is ma- 
nifeſt that a ſpotted, or black and white Virtue, 
has no Exiſtence but in the confuſed Head of a 
Man of comman Senſe, who cannot admit an 
Thing for Truth, except it be abſolutely im oof. 
fible to be ſo. And the Reaſon of this is, be- 
cauſe every Soul muſt be itſelf and not another, 
whether wiſe or fooliſh, according to the Spirit 
that is in it. - | : TP 
How much nobler are the Sentiments of our 
Heathen Poet than thoſe of the Chriſtian, con- 
cerning Virtue ? How far was the ſhocking No- 
tion of a black and white Virtue from the 
Thoughts of Horace? When he ſaid, 
Virtus repulſe neſcia fordide 
Intaminatis fulget bonoribus : 
Nec ſumit, aut ny ſecures 

| Arbitrio popularis aure. 

Virtue feels not the Baulks and Diſappointments of 
man and ſordid Souls, but ſhines with intaminated 
and unſpotted Honours ; becauſe ſhe courts not Pre- 
Ferment for popular Applauſe,nor does ſhe umwilling- 

ly refign as 51 was aſbamed to fink again into 
private Life, or afraid of being contenmed by the 
unthinking Yulgar. 8 

Horace's Virtue, we ſee, is not like that of the 

Chriſtian, it is pure and unſpotted, and not at all 
founded on a mean and ſordid Selfiſnneſs, but, as 


he adds, 
| Virtut, 
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| Virtus, recludens immeritis mori 

Cælum, negata tentat iter via, &c. 

Lib. iii. Od, 

She aſpires at Heaven, graſps at Life immorta 
and on 2 Wing 2 af nag on 
the World below, 

But what would Horace have thought if be 


had read this humble Chriſtian Poet, who dares 
not — to think of Heaven for fear of being 
con 

Hence he ſays, 


mned as Lucifer, for Pride and Ambition ? 


In reaſoning Pride 2 my Friend) our Error lies: 
All quit thetr Sphere, and ruſh into the Skies ; 
Pride is ſtill aiming at the bigſt Abodes ; - 
Men would be Angels, Angels wou'd be Gods, 


Aſpiring to be Gods if Angel: fell, 


Aſpiring to be Angels Men rebel. 


And who but wiſhes to invert the Laws 


Of Order, fins againſt th eternal Caufe. 
Ep. i. I. 119. 


But if aiming at the celeſtial Abodes be Pride, 


then it will undeniably follow, that Jeſus Chriſt, 


whom the Chriſtians call the Author of their 


Religion, taught nothing but Pride and Ambiti- 


on; for he commanded his Diſciples to ſeek the 


Kingdom of Heaven above all Things, and be- 
fore all Things. How can a Chriſtian talk then 
as this impious Poetaſter does? Why, indeed, 
the true Reaſon -is, the modern Chriftians are 
aſhamed of Jeſus Chriſt, becauſe he was not a 
Man of common Senſe, which is certainly true, 
for his infinitely better Senſe could not allow him 
to be ſo, But a little before, that he may for 


ever be inconſiſtent, he owns that God put into 
Men 


311 
Men the Hopes of Immortality and future Ha 
pineſs, which I think is a Hope of being like the 
immortal Gods, whom he ( not improperly) 
calls Angels. (Ep. i. 1. 90.) But {till he allows 
the humble Choice of the ignorant Jadian, (ibid. 
I. 95.) who aſpires not at the Happineſs of An- 
| A nor deſires any better Company than his 
Dog, in a very homely Elyſium, at the back of 
ſome Mountain, or in a dark Wood, to be wiſer 5 
than that of Jeſus Chriſt and his Followers, be- 
cauſe he thinks there was leſs Pride in it. But l 
this Humility of the Indian is like the Humility 
of a Hog when he wallows in the Mire, it is 
founded on Ignorance, or a want of nicer Taſte, 
and better Senſe, and therefore, I think, can have 
no great Merit in it. And as our Men of com- 
mon Senſe and party-coloured Virtue, approve of 
ſuch Hoftentof Humility, it is an indubitable 
Sign of their having the ſame hoggiſh Souls; 
for none but Creatures, of a Kind, or of the ſame 
Spirit, can be like-minded, or at all aſſociate with 
one another. 
But let us ſee how he proves this celeſtial Or- 
der, which filled the Breaſts of the Diſciples of 
Jeſus Chriſt, as alſo of our Heathen Heroes, as 
Horace intimates to us, to be Pride, And that is, 
firſt by affirming that the Angels fell by aſpiring 
to be Gods, which is abſolutely falſe, becauſe 
they always were Gods, or, at leaſt, fo titled both 
by our Heathens, and alſo by the ſacred Oracles 
of the holy Gods of the Hebrews, who can- 
not lie. And ſecondly, when he ſays that Men 
rebel againſt Heaven, by aſpiring to be Angels, 
his Words have a double Meaning, and therefore 
| though 


„„ 
though what he ſays be common Senſe, yet it is 
by no Means honeſt Senſe, For there are two 
Ways that Men may aſpire at being like Angels; 
firſt by ſeeking Divine Honours, or ſuch Honours 
as are due only to the Father, which the evil Gods 


were always guilty of doing. But this is un- 


common with Men, - and foreign to Mr, - Pope's 
Purpoſe here. And the ſecond and only other 
Way of attempting to be like Angels, is in Men's 
endeavouring to be like the good Angels; in all 
Holineſs, Purity, and unſpotted Virtue. And 
this is what this Enemy to all true Virtue calls 


Pride, and inverting the Order of Nature and 


finning againſt God : which is preaching up Vice 
in a moſt dangerous Manner. For it is teaching 
Men to take it for Virtue, and confequently mak- 
ing them believe they are moſt virtuous, when 
they are moſt vicious. Nay, when they are to- 
tally corrupted in their Manners, and regard no 
Laws, human nor divine, according to him, they 
are in a State of Perfection: —_ P. 9.) be- 
cauſe whatever is, 1s.right, - And leſt any ſhould 
dare to deviate from this general Rule of Corru 
tion and groſs Vice, he threatens them with the 


Danger of finning againſt the eternal Cauſe, the 
natural Conſequence of which, he aſſures them, 


will be the bringing down of the Heavens about 
their Ears. 


And, indeed, if an Effect could fin againſt its 
Cauſe, ſuch a Thing as this might happen. For 
it ought tobe obſerved here, that when God is con- 
fidered as a Cauſe, then the Creature, in that Point 


of View, ought to be conſidered barely as an Ef- 
fet ; and an Effect ſinning againſt its Cauſe, is 
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the ſame as Light ſinning againſt the Sun, or a 


Body to be moved reſiſting a ſuthcient impelling 


Force; which is excellent common Senſ, to be 
ſure: but good Senſe will tell us that a Creature 
cannot ſin againſt God in its phyſical, but only 
in its moral Capacity; that is, it can only offend 


him as its Lord and Maſter, King, or Lawgiver ; 


but always in its phyſical Capacity it muſt obey 
him, and live or die, be or not be, according to 
his Word. 


His common Senſe makes him fancy that the 


whole Creation is like a Machine, or a Work of 
Art; which is a Thing impoſſible, becauſe Mo- 
tion, which firſt owed its Beginning to arbitrary 
Will, and could no other Way have begun, would 
afterwards have been continued by, as it were, a 
mechanical Will, and therefore the Powers in 
Nature, by which Motion is continued, and 
which, in the Beginning, muſt have been natu- 
rally, and conſequently neceflarily, ſubject to the 


arbitrary Will of the firſt Mover, mult afterwards 


have become naturally ſubject to a mechanical 
Will, ariſing from a certain Combination of them 
in the Machine, which would be a ſelf-evident 
Contradiction in the Nature of Things; and 
therefore a created or natural Machine 1s an utter 
Im poſſibility. | 

It is this abſurd Notion then of the Creation's 
being a Machine, and the confounding of moral 
with natural Order, which makes Men of com- 
mon Senſe fancy, that whatever is muſt be right ; 
and inleed granting them theſe Premiſes, which 


no Man of good Senſe, or that has any right No- 
tion of either a God or a Providence, will do, every 


E iT Thing 
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Thing in the Creation would have its own proper 
Place and Uſe, and the moſt notorious Villains, 
ſuch as Parricides and Traitors to their King and 
their Country, per fidious and perjured Wretches, 
and ſuch as trample upon all Laws, and blaſ- 
pheme every Thing that is ſacred, and deny the 
Being of the Gods, which naturally ſubverts all 
Truth and Virtue, would be eternally as neceſſary 
Parts of this imaginary Machine, as Men of the 
greateſt Talents, Virtue, and Probity could poſ- 
nibly be: and the Deſtruction of theſe Deſtroyers 
of the World would be the Deſtruction of the 
Univerſe, | 

It is this extravagant Whim therefore, which 
this babbling Poetaſter had in his Head when he 
went on rhiming like a Thing diſtrated, thus: 

——— —— On ſuperior Powers nr 

Were we to preſs, inferior might on ours; 

Or in the full Creation leave a Void, 

IA bere, one Step broken, the great Scale's deſtiroy'd: 

From Nature's Chuin whatever Link you ſtrike, 

Tenth, or ten Thouſandth, breaks the Chain alike. 


The leaſt Confufion, but in one, not all 
Thy Sy/tem only, but the Whole muſt fall. 
Let Earth unbalanc'd from her Orbit fly, 
Planets, and Suns, ruſh lawleſs thro' the Sky. 

Let ruling Angels from their Spheres be hurl d, 

Being on Beings wwreck'd, and World on World, 

Heaven's whole Foundation to the Center nod, 

And Nature tremble to the Throne of God. 

"VA WP - | 8 

Hoy can the Chriſtians bear with this Doctrine? 

Surely if the turning of an Angel out of _—_— 
wou 
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would make ſuch dreadful Havock, as this 
throughout univerſal Nature, the bringing of a 
Chriſtian in there, would have the fame Effects; 
and therefore, if this be true, we may be ſure that 
neither Jcſus Chriſt, nor any of his Followers 
ever entered into the Kingdom of Heaven, be- 
cauſe the World that was in his Days, is ſtill 
remaining as firm upon its Baſis as ever. 

Let the Wicked be wicked ſtill therefore, and 
let the Saints ſleep in the Duſt; in a Word, let 
all Men keep their Ranks, or we ſhall all be 
cruſhed to Atoms by the ſudden Hurl of the 
falling Heavens. Oh! the Unreaſonableneſs of 
ſome Men, thought Mr. Pope; muſt this glorious 
Fabric be diſſolved to gratify the Ambition of a 
few only who have loſt all common Senſe ? Thou 
wicked Saint! thought he. "IF 

All this dread Order break---for hn? for thee ! 
Vile Worm! O Maaneſs! Pride] Impiety ! 
| Ibid. I. 2 50. 

Ceaſe then, nor Order Imper fection name: 

Our proper Bliſs depends on what we blame. 

Know thy own Point : this kind this due Degree 

Of Blindneſs, Weakneſs, Heaven bejtows on thee. 

Submit in this, or any cther Sphere. 

Secure to be as bleſt as thou canſt bear. 
| | Ibid. I. 273. 

All Vice and Immorality is manifeſtly founded 
on the Imperfection and Weakneſs of the human 
Nature, and on Blindneſs of Mind, And though 
Man, while in the Fleſh, muſt have ſome Frail- 
ties and Weakneſſes, yet Blindneſs of Mind is in 
a great Meaſure owirg to the Want of ſound 
Education, and proper Diſcipline. And as the 
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firſt Step towards the Reformation of Mankind 
is to let them know their Faults, and make them 
ſenſible that they are not born Heirs to Virtue, 
but that it is the Work of their whole Life-time 
to acquire it, and keep it, what an egregious 
Corrupter of Manners muſt he be, who teaches 
Men to believe that their Sins are neceſſary Ingre- 
dients in the Compoſition of the great Whole, 
and contribute to keep up that Order in Nature, 
without which the Whol: would be hurled back 
to Chaos in a Moment! But this, bad as it is, 
is not all, for we are told here, that not only 
human Frailties, but Blindneſs of Mind, which 
is the Condition of Men abandoned by the true 
Gods, and denied the Light of Truth, are kindly 
bcſtowed upon us by Heaven ; which is callin 
them Divine Graces or Favours. An Expreſſion, 
which, one would think, the Devil would have 
been aſhamed of. 

But if common Senſe could diſtinguiſh Black 
from White, or Good from Evil, in Reaſoning, 
it would become good Senſe. Imperfections, 
Weakneſs, and Ignorance are certainly no more 
than mere Defects or Privations of Things real 
and ſubſtantial, and therefore to call them Gifts 
of Heaven, or even Endowments of Nature, 

though Men be born with them, is ſuch an Ab- 
ſurdiiy as ſhews that Chriſtian common Senſe itſelf 
is not an Endowment of Nature, but a Judgment 
inflicted on them by Heaven for ſomething they 
or their Forefathers have been guilty of. 

Surely if the Imperfections of the human Na- 
ture be Gifts of Heaven, as Mr. Pope would have 
us believe, then we ought to thank the Gods for 

| . them, 
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them, and rejoice, ſaying : O happy Blindneſs, 
Ignorance and m—_— O! moſt comfortable 
Luſt, dear Joy of our Hearts. O] ſtately Am- 
bition and Heaven-born Pride, the Gods have 
blefſed us with you. And though this would 
ſhock a Heathen, yet Mr. Pope will allow it ; for 
he ſays here, that if Man will ſubmit to theſe 
Conditions of imperfe& Nature, he may be ſure 

to be as happy as he can bear. | 
But good Senſe will tell us, that the Father of 
all would have been more glorified in making 
perfect than imperfect Creatures, and therefore 
the true Reaſon of his leaving them imperfect or 
unfiniſhed, in this Life, could never have been 
becauſe he loved to leave them ſo, but becauſe 
after he had brought them ſo far forward as to 
be ſenſible of their Exiſtence, and ſuſceptible of 
Pain and Pleaſure, Happineſs and Miſery, he 
could not have carried them further without 
their own Conſent, becauſe his ſo doing would 
have made them more miſerable, inſtead of more 
happy, than now they find themſelves. The 
Gifts of Heaven are as contrary to the Endow- 
ments of inferior Nature, as Light is to Darkneſs, 
and therefore till the Creature gives its Conſent 
to part with the ſenſual and bruta] Happineſs 
ariſing from the latter, God cannot give it the 


former without making it unſpeakably miſerable, 


or rather quite marring it. And therefore the 
Creator waits till he be prayed to for heavenly 
Gifts, and gives them not till the Creature hunger 
for them, and then, and then only be knows it 
will be benefited by them, and made to grow up 
to that Perfection he deſigned for it. And as the 


Father 
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Father muſt conſtantly aim at the promoting of 
his own Glory, and conſequently at the ultimate 
Happineſs of his Creatures, becauſe the one End. 
is not compaſſed without the other, nothing can 
more offend him, nor be more pernicious to his 
Creatures, than to teach them to fit down con- 
tented with the brutal Happineſs of Fleſh and 
Blood, and yet this is manifeſtly the Sum of 
Mr. Pope's Morality ; and therefore common Senſe 
which, it will be allowed, Mr. Pope was an eminent 
Maſter of, is the great and only Cauſe of all 
Immorality, and all Divine Indignation againſt 
Mankind. 

According to Mr. Pope and common Senſe, it is 
in vain to pray to the Gods, becauſe the World 
is a Machine, and they cannot ſtop a Wheel in 
it without incurring the Deſtruction of the Whole. 

Shall burning Ætna, if a Sage requires, 

Forget to thunder and recall ber Fires? 

When the looſe Mountain trembles from on High, 

Shall Gravitation ceaſe if you go by? _ 

Ep. iv. I. 120. 

What, has his God given the Power of Gravity 
out of his Hands? or cannot he ſtop a fallin 
Stone without letting the World fall? At this 
Rate he has leſs Power than Men, for, according 
to Mr. Pope, God is the Soul of the World, and 
the World is his Body, and if he cannot ſtop - 
Motion in any Part or Member of his Body when 
he will, wi.hout ſtopping it in all the reſt, it is 
mani:«{t he muſt have much leſs Power over his 
owa Body than we have over ours, and conſe- 
quently muſt be a more imperfect Being than 


any: 
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any of us, But ſap og he could ſuſpend 
Gravity in any Part — the iverſe, yet, accord 
ing to the wiſe Mr. Pope, it would be a Weak» 
neſs in him unbecoming his Divine Greatneſs. 
For, 
Think we, like ſome weak Prince, th' eternal Cauſe, 
Prone for bis Fav rites to reverſe bis Laws. 
Ibid. I. 118, 
Then to be ſure, it would have been a Weakneſs 
in him to have ſaved a Daniel, a Shadrach, a 
Meſhech, or an Abedurgo. But Nebuchadnezzar 
and Darius, both Heathens, judged better, for 
they thought this Kindneſs of the Gods of Iſrael, 
to their Favourites, ſhewed not a _—_— but a 
Power, a Majeſty, and a Greatneſs far ſurpaſſin 
that of their — Gods. a 
But has Mr. Pope's God no Pity at all for the 
Miſerable? Oh no! it would diſturb his Tran- 
quillity. For, 
He ſees with equal Eye, as God all, 
A Hero periſh, or a Sparrow fall; 
Atoms, or Syſtems into Ruin burÞd, 
And now a Bubble burſt, and n-w a World. © 
| Ep. 1. 1. 83. 
But what comes of the reſt of the Machinery 
when ſuch Accidents as theſe happen ? For are 
we not taught to believe that the pulling out 
of a fingle Pin, 'in this great Fabric, would 
let the whole Univerſe tumble into Deſtruction? 
(Ep. i. 1. 245.) but they who aſk ſuch imperti- 
nent Queſtions know not common Senſe. 
| Dropping this impertinent Q. eſtion then, 
eſpecially as it cannot be anſwered ; may it not 
be lawful to atk whether Mr. Pope's God has any 
| Regard 
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Regard for any Thing at all; fince a Man, whe- 


ther virtuous or vicious, is no more in his Eyes 
than a Worm, nor a World than a Bubble? 
Why yes; for to this we have an Anſwer, viz. 
that all his Care is beſtowed on the Whole, not- 
withſtanding his total Neglect of all the Parts! 
for though 

Each Individual ſeeks a ſev' ral Goal. 
» Yet Heav'n's great View is one, and that the whole, 

That counter-works each Folly and Caprice, 

That diſappoints th' Effects of ev'ry Vice, 

That Virtue's Ends from Vanity can raiſe, 

Which ſeeks no Int' reſts, no Reward but Praiſe. 
And builds on Wants, and on Defects of Mind 


The Foy, the Peace, the Glory of Mankind. 
| Ep. ii. I. 233. 


But is it the Effects of Vice on the vicious Indi- 


vidual, or on the whole Community, that God 
diſ ppoints? On the Whole, to be ſure, and not 
on the Individual. For if the Individual would 
be happy, it muſt not be a Fool, but think right 
and mean well. (Ep. iv. l. 3o.) But then that 
would be breaking all Order and Harmony in 


the Whole. For, 


All Difcord's Harmony not underſtood, 
And 


All partial Evil's univerſal — 
Ep. i. I. 283. 


But ſince private Vices are thus made public Be- 


nefits, ought not Vice to be encouraged as much 
as Virtue? A Man of common Senſe would think 
ſo ; but the Magiſtrate ſeems to think otherwiſe, 
and therefore he rewards it at Tyburn, In ſhort, 

Vice 
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Vice is forſaken at laſt by all her Friends, even 
by all the Men of common Senſe, which, if Mr. 
Pope be right, is not doing her Juſtice. 
But our Author after all knows not what to call 
| Happineſs, therefore he ſays, 
A from the Learn'd the Way, the L:arn'd are 
blind, 
This bids to ſerve, and that to ſhun Mankind + 
Some place the Bliſs in Action, ſome in Eaſe, 
Theſe call it Pleaſure, and Contentment theſe © : 
Who thus define it, ſay they more or leſs 
2 ban this, that Happineſs is Happineſs. : 

iv. 1. 19; 
ves, they ſay a great deal more, with the Lis 
of common Senſe ; for he who placcs it in doing 
public Services to Mankind, denies it of the Her- 
mit. And he who places it in Action, denies it 
of Eaſe. And he who places it in Pleaſure, de- 
nies it of Contentment. And though Content- 
ment bids faireſt for it, yet it is not Happineſs 
becauſe it ſuppoſes Hardſhips and Difficulties, 
things inconſiſtent with a happy State, which, by 
a Reſignation of Will, a Thing not eaſily gain- 
ed, nor eaſily retained, it bears with an Equani- 
mity, ſupported by force of Reaſon and Strength 
of Faith. Now this is manifeſtly a militant State 
of the Soul, but true Happineſs can be founded 
on nothing but the Perfection of human N ature, 
it being manifeſtly inconſiſtent with the Infirmi- 
ties of Mortals. And therefore our Heathen 
Poet ſays truly. — — Dici beatus ante obitum 
n mo, ſupremaque funera debet. That is, No 
Man gt to be called happy before bis Death. 
Bit the Chriſtian Poet knows nothing of Per- 

F fection 
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fection, or elſe he would not endeavour to 

ſuade Men that they are as perfect as they ought 
to be, which is telling them that they are as vir- 
tuous as they ought to be, for true Virtue is no- 
thing but the Refinement of the human Nature, 
and the weaning of the Soul from brutal-or ani- 
mal Defires. Man as an Animal is as perfect as 
he ought to be, without Doubt, but as ſuch he 
has no more Virtue than a Hog or a Goat has. 
Benevolence itſelf is far from being a Virtue, 
though it be an excellent Quality when it pro- 
ceeds from the right Spirit, and renders Men 


like the good Gods. But the Spirit of the falſe 


Gods (ſee p. 28.) can mimio it in the mere ani- 
mal Soul, and therefore a Man who is drowned 
in Senſuality, and void of every Virtue, may, 
norwithſtanding that, be eminently benevolent. 
As certainly as chere are Gods true and falſe, and 
not one black and white Animal God only, ac- 
cording to common Senſe, and conſequently true 
and falſe Spirits in Nature, which is as true that 
there is a Right and a Wrong, there muſt alſo be 


a true, and a falſe Benevolence; and if fo, it is 


manifeſt that a Man may be very benevolent, and 
yet neither good nor virtuous. 

And as the Pleaſure a Man has in doing bene- 
volent Actions will be the ſame whether his Be- 
nevolence be true or falſe, this ſhews how ex- 
cecdingly precarious and deceitful that Happineſs ' 
muſt be, which is founded on Benevolence alone. 


And hence we may ſee how dangerous this Poet's 


beſt Account of human Happineſs muſt be, af- 
ter he has given his Reader many, various and 
foolith Conjectures on that Subject, which is this. 

Remember 
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Remember, Man! the unzverſal Cauſe 
Ads not by partial, but by gen ral Laus; 
And makes, what Happineſs we juſtly call, 
Subfiſt, not in the Good of One but All. 
here's not a Bleſſing Individuals find, 
But ſome Way le:ns and h:arkens to the Kind: 
No Bandit fierce, no Tyrant mad with Pride, 
No cavern'd Hermit reſts ſelf-ſatisfy'd ; 
Who moſt to ſhun, or hate Mankind pretend, 
Seek an Admirer or wou'd fix a Friend. 
Abſtract what others feel, what others think, 
All Pleaſures ficken, and all Glories fink. 
Ep. iv. I. 34. 
This is telling us that Men can enjoy nothing at 
all without having ſome body to ſhare with him, 
which Temper of Mind is the natural Founda- 
tion of animal Benevolence to be ſure, and as it 
is a general Law of Nature, as he obſerves here, 
it muſt be in Brutes as well as Men, and we know 
it is ſo; for many of them ſhew by their Actions, 
that they feel in their Hearts both the ſocial and 
ſympathetic Laws of Nature, And this Bene- 
volence, which I call Animal, becauſe it is an 
Endowment of animal Nature, to diſtinguith it 
from what is called Charity in the holy Oracles, 
which is a ſpiritual Endowment produced in Man 
by the Spirit of the true Gods, is undoubtedly at- 
tended with Pleaſure, but ſuch animal Pleaſures 
neither conſtitite the real Happineſs nor Virtue 
of Men; or if they do, there is a great deal of 
Happineſs, juſtly ſo called, to uſe the Poet's own 
Words, and likewiſe of Virtue and Morality 
among Swine, for both the ſocial and ſympathe- 
tich Laws of animal Nature, upon which this 
F 2 Benevolence 
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Benevolence is founded, are very ſtrong in them. 
And as this Benevolence is all the Virtue Mr. 
Pope knew any thing of, as appears from his 


Deſcription of it, mentioned above, and likewiſe 


from his calling any thing more ſublime, ſpiritual 


and refined, quitting Senſe to imitate God: (Ep. 


ii. 1. 26.) that is common .Senſe, or that common 


Whore of the Chriſtians, which debauches all 


Mankind, we are to underſtand him as ſpeaking 
of it, when he ſays: 


| Know then this Truth, (enough for Man to know): 
Virtue alone is Happineſs below : 
The only Point where human Bliſs ſtands ftill, 
And taſtes the Good, without the 10 to Ill; 
Where only Merit conſtant Pay receives, 
1s bleſs'd in what it takes, and what it gives: 
The Joy unequal” d if its End it gain, 
And Fit , attended with no Pain. 
Ep. iv. I. 299. 


I fy, this is manifeſtly animal Benevolence, and 


not Viitue, though he calls it ſo, that he is here | 


deſcribing, which any Highwayman, any Im- 
poſtor, auy Betrayer of his King and Country, 
or any Sot may have a Share of; and yet it is 
manifeſt ſuch Men can have no Virtue in them. 
For Virtue is brave, true, faithful, longanimous, 
patient, conſtant i in both Fortunes, ſober, tem- 
perate, and victorious over all animal Appetites. 
It is ſhe alone which. dignifies and ſablimates the 
Nature of Man, and gives him a Reliſh for the 


Happineſs of the Gods, which would be ſo far 
from giving Pleaſure, that it would give the 


moſt vivid Pain to the Animal or im perfect Man, 


It 


Es SE. 

It ought likewiſe to be remarked here, that 
when he ſays, Virtue alone is Happineſs below, 
he deceives the unthinking Reader; for Happine$ 
below ſuppoſes a Happineſs above, but he could 
have had no ſuch Thing in View, firſt becaſe he 
here ſays, this earthly Happineſs is enough for 
Man to know, and ſecondly, becauſe it is incon- 
ſiſtent with his Notions both of God and Virtue 
to believe in the Exiſtence of Spirits, or of any 
inviſible World. For his God is as viſible as Man 
is, becauſe the Univerſe, as has been already ob- 
ſerved from him, is his Body, and if that was 
true, it is manifeſt there could be no inviſible 
World of Spirits. And thirdly, becauſe he fays 
expreſſly himſelf that it was Superſtition 

That taught the Weak to bend, the Proud to pray 

To Pow'r unſeen, and mightier far than they. 

She from the rending Earth, and burſting Skies, 
Saw Gods deſcend, and Fiends infernal riſe. &c. 

| Ep. ili. I. 251. 

Now, what more than this can be done to 
corrupt the Manners of Mankind, and to open 
the Way to ſuch a lawleſs Liberty as muſt at laſt 
be out of the Power of the Magiſtrate to reſtrain, 
or keep within any due Bounds? But this ſtill is 
not all, for it is laying a Stumbling-block in the 
Way of us Heathens, and preventing our ever 
coming to the Knowledge of the true Gods, that 
we may be ſaved, For we know that our Gods 
really exiſt, though ſome of us know that they 
are no Gods, that is, in Compariſon of the true 
Gods. The Chriſtians of common Senſe imagine 
that negative Properties have no Subjects: Good- 
neſs or Truth is ſomething, but Badneſs, Falſhood 

or 
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or Vanity, is nothing; that is, they are not real 
Properties of any Thing, but - mere Privations, 
Imperfections, or the Want of ſomething ; but 
would any Body, but a Man of common Senſe, 
conclude from hence that a Being, with theſe 


Wants, was no Being, or had no Exiſtence ? If 


a Man be in want of Health, want of Strength, 
want 'of Wiſdom, want of Learning, want of 
Money, want of Reputation, and conſequently 
want of Credit, has he therefore no Exiſtence ? 
Or becauſe Sickneſs, Weakneſs, Folly, and Igno- 
rance are mere Privations or Wants of the contrary 
Realities, will it thence follow that no ſuch thing 
as a ſick, weak, fooliſh or ignorant Man exiſts? 
Surely no. But ſo I argue concerning the Ex- 
iſtence of the evil Gods, When the ſacred Ora- 
cles of the holy Gods therefore ſay that our Gods 
are no Gods, they do not mean that they have no 
Exiſtence, nay, they declare the contrary, as I 
could prove, but only that they have not the real 
Properties or Perfections of a God, ſtrictly fo 
called, ſuch as Power, Wiſdom, Goodneſs and 
Truth, and therefore they are no more Gods, nor 
Saviours to Man in Diſtreſs, than an old Trunk 
of a Tree. S 

Though Evil, Falſhood, Vanity, and Folly be 
nothing, or mere Privations of the contrary Rea- 
litics, yet they exiſt, and conſequently their Sub- 
jects muſt alſo exiſt; or if theſe negative Proper- 
ties may exiſt without any Subject, then the 
contrary or poſitive Properties may alſo exiſt 
without any Subject, and then there may be no 
Gods, good or bad. 2 
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In a Word, if the inferior Gods have no Ex- 
iſtence there can be no Chriſt, for he is one of 
them. * Or if there be no evil Gods, there can be 
no good, nor holy Gods. For holy ſuppoſes un- 
holy; and a beloved God, as Chriſt is ſaid to be, 
ſuppoſes others that are not beloved. Can a 
Father ſay, with good Senſe, of a Son, This is 
my beloved Son, if he has but one Son? Surel 

no, any more than he call him his eldeſt Son, 
becauſe that ſuppoſes another younger: and yet 
common Senſe muſt allow of this, or own herſelf 
ignorant of every Thing, and entirely void of 


all Underſtanding, as ſhe really is. When the 


Chriſtians therefore would perſuade us Heathens 
that our Gods have no Exiſtence, we cannot 


hearken to them, becauſe we eſteem ſuch Doc- . 


trine as that to be Atheiſm. For the Non-Ex- 
iſtence of our Gods does not prove the Exiſtence 
of the Gods of the Chriſtians, as they imagine, 


but the direct - contrary. And therefore except 


they can be perſuaded to renounce their common 


Senſe they cannot convert, but corrupt and pervert . 


both us and themſelves. | 
It is likewiſe perverting and corrupting Man- 
kind to teach them, as this Poet does, that na- 
tural Evils are mere Accidents, and that there 1s 
no Anger in the Gods, 
What makes all phyſical or moral Ill? 
There deviates Nature, and here wanders Will. 
Gd ſends not Ill, tis Nature lets it fall, 
Or Chance eſcape, and Man improves at all. 
Ep. iv. I. 109. 
How can Nature deviate, except God, who, 
according to this Author, is the Soul of it, be 
aſleep, 


481 
aſleep, like Baal, or gone abroad, and neglected 
to leave one at the Helm? Nothing certainly in 


Nature can ſtir without an Agent, the whole vi- 


ſible Creation is but Matter, and Matter once at 
Reſt would never move again without the Will 
of an Agent, and therefore as the Thunder does 
not always roar, nor the Winds always blow, it 
is manifeſt to any one not infatuated by common 


Senſe, that when at Reſt they would never begin 


to ſtir again, without the Hand of an Agent. 
And therefore Horace ſays with good Reaſon, 

Cælo tonantem credidimus Jovem regnare. 

| Carm. Lib. iii. Ode g;. 

The Thunders roaring on high have taught us to 
believe that Fove is at the Helm. 
But common Senſe cannot believe this, becauſe ſhe 
is always dreaming of Machines, ſecond Cauſes, 
or, which is the ſame, her Goddeſs Chance; for 
no Cauſe below a living Agent, can do any more 
towards producing any Effect in Nature, that is 
not continually produced, than Flint and Steel 
can do towards making a Fire; and this is the 
Reaſon why we Heathens believe that there are 
Gods who preſide over the Elements, and raiſe 
Storms and Tempeſt, Plague and Peſtilence, at 
the Command of the Supreme, and this, a Chriſ- 
tian muſt know, is likewiſe: Scripture Doctrine 
(2 Sam. xxiv. 16.) but common Senſe is mad at 


Scripture Doctrine, becauſe ſhe never had a Ca- 


pacity to underſtand it, nor ever will. 
Secondly, how can. there be any Love in God 


if there be no Anger in him? for this Poet ſays, 


that Men 


No 


11 
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No Ill could fear in God, and underſtood 
A ſov reign Being but a ſav reign Good. 
r 

Certainly he can never have any Love or Regard 
for his Creatures, if he be not angry with them 
when they do Harm to themſelves, for they have 
no other way to offend him, but by hurting them- 
ſelves, and if he can behold this with an indiffe- 
rent Eye, as this Author ſays he does (p. 39.) he 
can have no more Regard for them than a dumb 
Idol may. And therefore Mr. Pope's God is no 
more a God than an Image of Wood or Stone. 

To teach Men to believe that there is no An- 
ger in God, as common Senſe does, is the certain 
way to make them bold, and daring, and impious, 
enough to bid Defiance to Heaven, as the daily 
Curſing and Swearing among Chriſtians manifeſt- 
ly ſhews they do. And therefore common Senſe is 
the chief, if not the ſole Cauſe of the great Cor- 
ruption of Chriſtian Manners, and conſequently 
a great Stumbling- block in the Way of Heathens: 
which was the Thing to be proved. 3 
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